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Abstract

Despite extensive research on religious tolerance, there is little empirical research on the sensitive
issue of sacred sound, particularly in minority Muslim areas. This issue emerged in Indonesia
following the Minister of Religious Affairs' policy to regulate loudspeakers from mosques, which were
seen as potentially causing intolerance. Religious tolerance remains well established in Muslim-
minority areas such as Tana Toraja, even though mosques are allowed to sound freely. The present
research explores the traces of Christian tolerance to the sound of mosques heard by minority
Muslims. This qualitative study applied an interpretive phenomenological research design with
religious leaders, academics, students, and Christian community members as data sources. Garret
Keizer's noise theory and Robert Hayden's concept of tolerance categorisation were used to analyse
the data. The research results indicated tolerance between religious communities as the mosque
sound was accepted as a natural-cultural sound rather than a theological sound. Therefore,
intolerance potential arises from the sociological rather than theological dimension. This study
suggests that religious tolerance should be shaped by a professional understanding of one's faith and
an appropriate response to the religious practices of others. External factors such as social,
economic, and political issues, often framed as religious issues, are at the root of religious
intolerance. In order to counter the risk of intolerance, a systematic and continuous socialisation of
a moderate understanding of all elements of the religious communities is required.
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INTRODUCTION

he wuse of loudspeakers and

amplification of mosque sounds has

caused religious conflict around the
world, particularly in Muslim minority areas.
In several Muslim minority countries, such as
India, South Africa (Moosa, 2021), and the
Netherlands (Tamimi Arab, 2015), Muslims
associated with the sound of azan (the call to
prayer) from mosques are prohibited from
interacting with followers of other religions.
The local government has established several
strategies and regulations to resolve inter-
religious conflicts caused by religious sounds.
However, these have not reduced the conflict
potential to the maximum level.

The main challenge in mitigating this
long-standing phenomenon lies in the
traditions and teachings of different religions
or sects. Certain religions or sects believe the
noise is part of a series of rituals that bring
them closer to God. In contrast, other religions
or sects regard noise as a disturbance because
they are uninvolved and have no interest in the
ritual.

In Indonesia, including Muslim
minority areas like Tana Toraja, religious
noise does not cause interfaith conflict. In
contrast to other Muslim-majority countries,
tolerance between Christians and Muslims is
still widely practiced in Tana Toraja (Taylor,
2014). Despite the mosque's loud noises
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disturbing most Christians, their religious
practices continue as usual.

Tolerance between Muslims and
Christians is essential for in-depth research to
learn the sustainability of religious tolerance.
At the same time, the practice of amplifying
the sound of mosques has continued to exist.
In addition, this research is crucial in
examining the need to restrict loudspeakers,
particularly the sound of the Azan from
mosques. As is well known, Muslims have
been debating the pros and cons of restricting
loudspeakers in recent years. The idea of Vice
President Jusuf Kalla (2004-2009 and 2014-
2019) and Minister of Religion Yaqut Cholil
Qoumas (2020-2024) to regulate the use of
loudspeakers was rejected by Muslims because
it was considered irrelevant for Indonesia,
which has no history of conflict on this issue.
However, both agreed that mosque noise had
the potential to cause intolerance and conflict.

Studies focusing on religious noise are
still limited, even though religious tolerance in
majority-minority areas has been the subject of
extensive research. Previous publications have
prioritized conceptual analysis (Setyabudi,
2020), social interactions (Marpuah, 2019),
and the construction of places of worship
(Pamungkas, 2014). Meanwhile, research on
the sound of houses of worship has only
focused on political issues, legal and
regulatory issues (Grant, 2018; Kovacic,
2016b; Moosa, 2021), conflict-related issues,
and conflict resolution strategies (Kovacic,
2016a; Tamimi Arab, 2015). Therefore, more
research is still needed on religious noise and
how it relates to the tolerance of majority
adherents  towards  minority  religious
adherents. This article aims to fill this gap by
developing the idea of Christian-Muslim
tolerance for mosque sound in Muslim-
majority areas.

The following three questions are
addressed to achieve the research objectives:
1) How does the Christian community in
Tana Toraja respond to the azan from the
mosque? 2) Why do Christians in Tana
Toraja respond to the call to prayer in the
way they do? 3) How the azan in the mosque
might lead to intolerance between Christians
and Muslims?

Literature Review

The use of loudspeakers broadcasting
sound from mosques began in the 1920s,
though their use for azan became well-known
in the 1930s (Pijper, 1977). According to
Abbink  (2018), loudspeakers became
widespread around the 1990s and served as the
foundation struggling for hegemony among
religious communities.

Behind the struggle for hegemony,
sounds from houses of worship, such as
sermons, religious songs, and hymns, are
referred to as disturbances that violate the
neutrality and freedom of public space. On the
other hand, Hsieh and Hwang’s (2015)
findings show that not all sounds are annoying.
Some sounds can induce a sense of safety in a
person, so they are drawn to the sound’s

source. This sound contains historical,
geographical, ecological, and cultural
characteristics.

The findings of Hsieh and Hwang are
supported by Aili et al. (2014) that sound
embodies the social and cultural meanings of
local communities and specific regions. In fact,
according to Calleri et al. (2019), certain
voices contribute significantly to a sense of
safety and social comfort in individuals.
Particularly, Yelmi (2016) perceives the azan
sound as a cultural sound that indicates the
significance of the characteristics of the daily
traditions of a community, both urban and
rural.

Religious voices or the sounds of
houses of worship, such as the azan in mosques
and the ringing of church bells, are also claimed
to be sacred voices with theological overtones
because they are functioned following religious
guidance. Concerning this sacredness, Mojca
Kovacic (2017) explained that when the sound
of places of worship is associated with
problematic noise issues, a holistic approach is
required to understand it. The classification of
sacred sounds as noise is highly precarious
because, according to Kovacic, the sound of
bells has been undervalued because it has been
a part of the everyday soundscape, which is
sometimes no longer perceived as a disturbance.

A holistic or multi-disciplines
approach to religious voices is necessary
because religious practices are inextricably
linked to numerous facets of life, such as
culture, economy, and politics. Considering
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the defense for the right to religious liberty,
Najma Moosa’s (2021) study employs a
perspective based on South African laws and
legal cases to analyze the sound of the call to
prayer. Moosa recognizes the call to prayer as
both a religious symbol and a cultural artifact.
In addition to emphasizing the importance of a
holistic approach, the Moosa Study is highly
relevant to research on mosque voices,
religious freedom, and tolerance because it is
conducted in Muslim minority areas.

Due to the prevalence of religious
conflict in areas with majority-minority
tendencies, there is an urgent need to study
religious [in]tolerance in regions with both
majority and minority adherents. For example,
Pooyan Tamimi Arab (2015), provides
evidence of relevant research by examining
instances of the use of minarets by Muslims in
the Netherlands to mark prayer times as an
alternative to the call to prayer, which is
opposed by the majority. This study illustrates
the majority's resistance and the minority's
strategy to preserve their respective religions.
Furthermore, multicultural and multi-religious
factors create a tendency toward intolerance.
In his study of Ghana, De Witte (De Witte,
2008) describes violence fuelled by religious
voices in multicultural settings.

Indonesia is a multicultural nation
with the world’s largest Muslim population.
Nonetheless, there are regions in Indonesia
where Muslims are a minority population.
Tana Toraja is one of these countries. It is
dominated by Christians and Muslims with
minority status. 85.94% of Tana Toraja’s
inhabitants are Christians (69.49% Protestant
and 16.45% Catholic), whereas 12.17% are
Muslims (Statistik, 2021).

Based on the description of previous
studies, the study of voice and religious
tolerance in Tana Toraja will fill a gap in
tolerance research dominated by cultural and
traditional studies. Based on cultural practices
and cultural principles, it has been asserted that
the Tana Toraja is religiously tolerant.
Furthermore, this research will employ a
communication approach, a sound and
soundscape study, and a religious study. In
contrast to previous researchers, the
theological approach to religious voices cannot
be used as a single approach.

Conceptual Framework

Sound and noise are two concepts
frequently wused interchangeably despite
having distinct connotations for listeners.
Sound is a vibration that travels through air or
other media and is audible when it reaches the
ears of animals and humans, whereas noise is
“unwanted sound”.

Daniel Fink considers this definition
of unwanted sound inadequate, as there are
desired sounds that threaten human health.
Therefore, Fink reconstructs the noise theory
by introducing a “harmful” variable. “Noise is
unwanted and/or harmful sound”, according to
Fink. A new definition of noise is urgently
required to account for the variable hazard
posed by the noise itself and to aid in altering
perceptions of noise (Fink, 2019b). Fink’s
perspective aligns with that of David Shaw,
who observes the potential dangers of noise
that are sometimes overlooked because they
are deemed non-disturbing. Shaw developed
this variable through his “noisy autonomy”
theory (Shaw, 2021). Fink and Shaw’s theory
regarding the existence of a “danger” indicator
in noise is also consistent with Gonzalez’s
view that noise is pollution that can negatively
impact human health and comfort, as well as
ecosystems (Gonzalez, 2014).

Garrett Keizer argues that noise is
difficult to define due to the difficulty
separating the listener’s subjectivity and
objectivity. Therefore, Keizer emphasized that
a multifaceted approach, such as human rights
and political approaches, is necessary to define
noise. Although Keizer also defines noise as
unwanted sound, he adds that noise contains a
“pain” component. As stated by Fink in his
study (Fink, 2019a), this “pain” is determined
by external factors such as political policies
(Keizer, 2010), not just “pain” which means
physical discomfort. In certain situations,
physical pain and discomfort triggered by loud
noises can cause emotional responses such as
anxiety and avoidance of sound, known as
Phonophobia (Henry et al., 2022).

Experts concur that noise indicates
danger and a threat to human life. Keizer’s
approach to the danger mentioned above
differs from the opinions of Fink, Shaw, and
Gonzales. Whereas for Fink, Shaw, and
Gonzales, the posed a threat has a
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physiological dimension, while for Keizer, it
has a psychological dimension.

Marie Suzanne Thompson uses the
psychological dimension to explain the hazard
indicators of noise. Marie points to the
relationship between noise, " unwantedness "
and " badness She acknowledges the
difficulty of defining noise in terms of subject-
oriented and object-oriented definitions.
According to her, the subject-oriented
definition of noise suggests that the listener
produces it, whereas the object-oriented
definition defines noise as a type of sound. By
combining Michel Serres’ analysis of
Relational Philosophy with Baruch Spinoza’s
Philosophy of Affect, Marie concludes that
noise is a productive, transformative force and
an essential component of material relations
(Thompson, 2014).

In material relations, noise and silence
are binary opposites. Marie then identified a
'conservative politics of silence'’ and a
'transgressive politics of noise.! Noise is
associated with spectacle, which drowns out the
beauty of silence. According to Marie, this
generalisation needs to be revised (inaccurate)
because the ugliness of noise is secondary,
relational, and contingent. It is possible to have
pleasant noise and, conversely, destructive
silence. Like silence, noise can generate
positive affection when it creates feelings of
belonging, safety, and connection (Thompson,
2014). Therefore, Marie claims that a sense of
belonging, safety, and connectedness causes
what was first perceived as noise to have an
affectionate effect, an essential consideration in
the concept of tolerance.

Tolerance is often interpreted literally
as an attitude of respect and allowing others the
freedom to behave and act. To practice
religious tolerance, one must abstain from
physical and verbal violence against
individuals of different religions. Recognising
individual rights, including the freedom not to
be subjected to violence by others, is
fundamental to this disposition.

In addition to recognition, several
other variables include hospitality, respect, and
the acceptance of the right of other people's
traditions to exist, as well as the ability to
acknowledge differences and regard others as
equals. Bretherton recognises that societal
differences in religious values require an

n

openness to accept them. Accepting
differences is synonymous with recognising
and valuing the existence of religious groups
(Bretherton, 2004).

Rainer Forst (2012) constructs
hierarchical tolerance dimensions from
variables and indicators of religious tolerance.
The first level is “permission” which means
the majority gives power to the minority; the
second level is “coexistence” which is the
constellation of plurality of groups undergoing
pragmatic tolerance; the third level is “respect”
which is the constellation of the plurality of
groups that respect each other as equal; and the
fourth level is “plurality of groups” that
mutually recognize existence and equality
based on respect for the diversity of identities.

If Forst reveals the tolerance levels,
Robert Hayden categorizes it as positive or
negative. Positive tolerance is characterized by
recognition and respect, whereas negative
tolerance is characterized by non-interference,
i.e., tolerance that merely refrains from
rejecting. Negative tolerance is also referred to
as antagonistic tolerance (Hayden, 2002)

According to  the  Universal
Declaration of Human Rights, religious
tolerance is the recognition of religion's rights
and freedoms, including internal and external
freedoms. Internal freedom encompasses the
freedom of the heart to believe, adhere to, and
alter religions and beliefs. While external
freedom to express religion in the form of
teaching, practice, and worship in public or
private spaces, either alone or in groups. This
freedom includes the rights to establish places
of worship, use religious symbols, celebrate
religious holidays, determine religious leaders,
propagate religion, and the rights of parents to
educate their children, as well as the rights to
establish and manage religious organizations
(Foundation, 2020: 17-18). The violation of
these rights signifies proof of religious
intolerance.

According to UNESCO, intolerance is
a “result” and a symptom manifesting in
violent acts. UNESCO identifies 14 forms of
violence that can indicate intolerance:
language, stereotypes, ridiculing, prejudice,
scapegoating, discrimination, neglect,
harassment, bullying, expulsion, exclusion,
segregation, oppression, and genocide
(UNESCO, 1994).
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Thus, the 14 symptoms of intolerance
proposed by UNESCO are involved in
identifying tolerance symptoms in society,
along with Forst’s multilevel tolerance
concept, which is integrated with Hayden’s
positive-negative tolerance concept.

RESEARCH METHOD
This qualitative study with an
interpretive phenomenological design

investigated how the Christian community in
Tana Toraja perceived the sound of the call to
prayer and how it influenced their perceptions
and behaviour towards Muslim minority
communities. As is well known, the
interpretive phenomenological analysis seeks
to identify how individuals make sense of their
experiences by actively interpreting events,
objects, and other people in their lives
(Pietkiewicz & Smith, 2014).

The Christian community in Tana
Toraja was recruited for the study based on
their involvement in religious issues and their
familiarity with the sound of the loudspeakers
in the mosque. The recruited informants
included eight people of different genders,
ages, statuses, and professions, including
educators/lecturers, students, religious leaders,
activists, writers, and priests (details of the
informants' demographics are shown in Table
1). Data were collected through observation
and interviews between March and June 2022,
following the issuance of a circular by the
Indonesian Minister of Religious Affairs
entitled Pedoman Penggunaan Pengeras Suara
di Masjid dan Musala (Guidelines for the Use
of Loudspeakers in Mosques and Prayer
Rooms).

Table. 1: Informants’ Demographic

No. Pseud Age Gender Status
oname

1 GD 25 M Teacher

2 Ts 30 F Lecturer/religious
leader

3 Jf 42 M Religious leader

4 LB 49 F Pastor

5 BB 25 M Lecturer/Activist

6 AB 28 M Pastor

7 Yh 35 M Lecturer/Writer/
Pastor

8 SNE 24 F Student

Source: Collected data

The data was analyzed using Daniel
Fink's reconstructed noise theory, namely
unwanted and/or harmful sound (Fink, 2019b).

The “harmful” indicator is combined with
Garret Keizer’s (2010) “pain” and Marie
Thompson’s “badness” indicators (2014). The
concept of tolerance is then applied to the noise
perception findings. The tolerance analysis in
this study is based on Rainer Forst’s tolerance
hierarchy (2012), combined with Robert
Hayden’s concept of positive and negative
tolerance (2002). Positive tolerance is
characterized by recognition and respect,
whereas negative tolerance is characterized by
non-interference.

DISCUSSION

Azan as a Natural Voice, not a Theological
Noise

For Christians in Tana Toraja, the
azan is a daily phenomenon as the sound of a
Muslim house of worship. All informants
confirmed that the sound of azan is a call or
reminder of Muslim prayer times echoed in the
mosque. SNE confirmed that by listening to
the azan sound from the mosque, he knows
that Muslims pray five times a day. According
to SNE, "Azan is a call to worship for Muslims
as well as a reminder of the five daily prayers."

Christians reacted differently to the
call to prayer. Five informants, Jf, LB, AB,
Yh and SNE thought it was expected, like any
other noise. It is because they are used to
hearing the call to prayer every day. Yh
strongly related the azan to other natural
sounds; he said: "I am not disturbed by the call
to prayer, it has been a phenomenon in my
daily life since childhood. It is like hearing a
rooster crow every day. It is an everyday
aspect of life". Another respondent, GD,
compared the mosque's sound to other loud
noises. He described the disturbing sounds as
"the sound of police sirens, ambulance sirens,
recitations before the call to prayer, and the
noise of motorbikes carrying people to death.”

Another aspect of the sound of the
azan is the melodious sound of the muazzin's
voice. The SNE appreciates this aspect: "I feel
comfortable listening to it because the voice is
beautiful". For SNE, the sound of azan is like
other beautiful sounds, which are unobtrusive
and can even be enjoyed for the beauty.

GD and LB are the two informants
who reported being disturbed by the mosque's
sound. GD felt disturbed by the use of
loudspeakers during many activities. GD said:
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"l am disturbed by the sound of the mosque
because the sound of the Azan and the
recitation before the Azan is quite disturbing.
As LB said, he had met other Christians who
had complained about the loud sound from the
mosque, which was coming from four
loudspeakers in all four directions. The two
informants, GD and LB, complained about the
excessive use of loudspeakers regarding the
number of activities and loudspeakers used.
They felt that the excessive use of
loudspeakers made daily activities such as
studying and sleeping at night less effective.

The data show that Christians still
perceive noise as an unwanted sound. Other
data confirm that all informants consider other
noise to be annoying. They define noise as
loud, artificial sounds people do not want to
hear. All informants agreed that noise such as
vehicle noise, late-night noise, noise caused by
arguments and fights, sirens, and other loud
noises are undesirable.

The impression of the informants is
paradoxical because, on the one hand, they
perceive it as a normal sound as it has become
part of their daily life. On the other hand, they
feel disturbed by the excessive amplification.
They think the loud sound of the mosque with
various activities, such as reciting verses from
the Qur'an before azan, interferes with their
activities and rest. It creates a dilemma for
Christians who wish to appreciate the noise of
the mosque, as they face natural difficulties
such as disturbed sleep and impaired
concentration.

A physiological argument, i.e.,
listening to a melodious voice, relieve the
disturbance caused by azan over Christians in
Tana Toraja. A second factor is a humanist
argument, which involves recognizing the
theological guidance of others. LB, for
instance, stated, "I am unconcerned because I
understand that they are searching for God,
everyone has the right to choose which religion
to follow". Another informant, BB stated, "I
don't feel disturbed because other people are
praying."

The statements of LB and BB
demonstrate that some Christians do not
consider the azan as a disturbance; also, the
sound of the azan does not bother the spiritual
mood, particularly their religiosity. Christians
in Tana Toraja accept mosque noise because
they adhere to noise as an unavoidable sound,

even though some still feel it as an "unwanted
sound". The azan is not the sound they love
and crave, but it does not cause "pain" or
"badness" either.

Psychologically, Christians do not feel
offended or hurt because the sacred sound of
Muslim practices does not overlap with the
sacredness of their religion. Since it contains
no threatening Christian indoctrination, it is
not considered annoying. Therefore, this sound
cannot be classified as noise because, although
it is unwanted, it does not contain sounds that
should be rejected. According to Pia Heike
Johansen (2020), such events are classified as
"not listening", i.e. physiologically hearing but
not reacting to the sound as it is unnecessary
and may even have a negative effect.

The case in Tana Toraja differs from
that in India, where non-Muslims resisted the
azan. Some Indian non-Muslims argue that the
phrase “La ilaha illa Allah” incites hatred,
offends sensibilities, and violates the human
rights of adherents of other faiths who worship
other than “Allah” (Network, 2022). Although
the Karnataka High Court rejected the
argument that the azan sentence violates the
fundamental rights of other religions (Staff,
2022), this suggests that the call to prayer in
India has a theological dimension and
threatens religious freedom.

When it comes to the concept of
tolerance, the humanistic approach reducing
the theological dimension that leads Christians
in Tana Toraja to accept Islamic religious
traditions cannot be considered a positive form
of tolerance. Their acceptance has yet to reach
the level of recognition and respect; it has only
reached the level of non-interference tolerance.
Essentially, people continue to believe that
mosque noise, like other noise, affects mental
workload and concentration (Jafari et al.,
2019), slows information processing and
impairs creativity (Mehta et al., 2012), but not
mental stability. It is because, culturally,
mosque noise is an integral part of daily life.

Thus, the mosque's production of
“noise” is regarded as a cultural phenomenon
ingrained in social life. A particular religion’s
adherents will accept the voices of other
religions if they are theologically regarded as
religious teachings. Theologically, azan and
other sounds from houses of worship, such as
church bells, do not -constitute ‘“noise
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pollution.” Every religion and belief will
categorically deny that the sounds produced
during religious rituals are “noise”; rather, they
will insist that they produce sacred sounds
(Abbink, 2018).

It shows that Christian tolerance of
religious noise in Tana Toraja is mediated by
the listener's social identity and their
perception of the meaning of the noise as a
shared tradition (Abbink, 2018). It shows that
due to its perception based on socio-cultural
tendencies, religious sound can be interpreted
as non-disturbing noise. Shepherd et al. (2020)
explained that a person's sensitivity to noise is
determined by their social status and where
they live.

The Contextualization of Azan Sound
Promotes Tolerance

The Christian community in Tana
Toraja is aware of the conflict potential
resulting from uncontrolled sound in
places of worship. Five informants, GD, Jf,
AB, Yh, and SNE, stated unequivocally
that this possibility existed, while LB and
BB cautioned that intolerance could occur
depending on the context of each region.
LB said, “Depending on the region,
intolerance can occur, just be wise enough
to adjust”. Both are aware that numerous
factors can cause intolerance. Ts, another
informant, believes that there is no risk of
intolerance. She said, “I don’t think
intolerance will happen in the future as
long as we respect each other's religions”.

Differences between Islamic and
Christian traditions in the house of worship
rituals may have triggered the potential for
intolerance in the Tana Toraja case. The sound
of azan and other routines in the mosque being
broadcast loudly is contrary to Christian
tradition, preventing outdoor loudspeakers.
The SNE said: 'The noise from the church is
rarely too loud, and I don't think the sound of
the church bothers other worshippers because
it's only one day a week'. Other informants
emphasised the need for the church to maintain
the tradition of not making noise until they
leave the church, such as LB, who stated, "the
church does not use loudspeakers outside the
building, and the sound of the church should
be heard enough in the worship room", in

agreement with GD, who stated, "it is better
that the sound of the church stays indoors".

Inspired by the church's practice of
voice control, the Christian community in
Tana Toraja supports controlling loudspeakers
as a preventive measure against religious
intolerance. Informants GD, Jf, AB, LB and
Yh emphasised the importance of regulating
loudspeaker usage. Yh stated, "It is a shame
that the house is close to a place of worship",
while Jf said, "because it is disturbing,
especially for those who live right next to the
mosque". Yh and Jf indicate that the health of
certain people living near places of worship
may be at risk.

Ts and SNE, on the other hand, take a
more flexible approach by providing
conditional-local-temporal notes. Ts said:
"The loudspeaker settings depend on the needs
of each house of worship", while SNE said: "If
the houses of worship are different and close to
each other, the volume can perhaps only be
adjusted if the timing is the same". However,
if one does not pray in a place of worship, it is
not a problem because no one disturbs or is
disturbed. SNE's view is consistent with Yh's:
"The sound of the call to prayer still needs to
be controlled; if people know when to worship,
they would not need to be called; they would
be aware of the worship.

Another informant, BB, disagreed that
loudspeaker settings were necessary, stating,
“There is no need to regulate them because the
rules are already perfect, namely the religion
itself.” BB’s point of view is that the sound of
the call to prayer should be accommodated as
part of the perfection of the actualisation of
Islamic teachings. On the other hand,
excessive mosque sound amplification is still a
point of contention among Muslims. In his
opinion, using a loudspeaker to call people to
prayer violated the teachings of the Prophet,
according to Najmul Huda (Huda, 2021). The
Prophet Muhammad chose a call to prayer with
a human voice as a prayer time marker,
rejecting his friend’s suggestion to use a bell,
horn, or light a fire.

The contrast between Muslim and
Christian worship traditions of noise and
silence in Tana Toraja points out the potential
for religious intolerance, as seen in Rwanda.
The case in Rwanda demonstrates intolerance
due to the contrast between silence and noise
in worship between the Pentecostal Church
community and the Catholic community
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(Grant, 2018). However, this potential can be
reduced, according to G.J. Abbink, if the
production of religious sound from houses of
worship is not viewed as part of an inter-
religious competition to dominate other
religions or denominational practices.
According to Abbink, if the voice of a house of
worship is emphasised as religious
imperialism or even religious supremacy, the
door to intolerance will be reopened, as it was
in Ethiopia (Abbink, 2018).

The case of Ethiopia shows that
amplifying religious voices often exceeds their
basic needs (Abbink, 2018). As a result,
religious intolerance may occur if the sound of
mosques is not contextually appropriate in
Muslim minority areas such as Tana Toraja.
Each adherent of religion should make their
places of worship sound appropriate to
maintain religious tolerance regarding the
sound of places of worship. Furthermore,
efforts must be made to adapt to specific
environments and contexts, as the number and
characteristics of religious adherents vary
according to location and time.

CLOSING

The tolerance of the Christians of Tana
Toraja towards the noise of the mosques of the
Muslim minority implies that they respond to
it as a socio-cultural practice, reducing its
theological dimension. The mosque's sound is
not classified as noise because the call to
prayer does not cause 'pain'. Denying the
theological implications of  Christians'
acceptance of mosque noise does not eliminate
the natural-social implications that disrupt
their concentration and daily activities.
Therefore, intolerance remains open, even
though physiological-sociological tendencies
dominate it. = Consequently, although
symptoms of "antagonistic tolerance" have
begun to appear, the tolerance manifested
earlier is still classified as positive tolerance.

In promoting and sustaining religious
tolerance, noise from places of worship should
not always be seen from a theological
perspective. Noise from the ritual practices of
other religions is not perceived in the same
way as noise that is automatically rejected
because it is psychologically and spiritually
dangerous. Furthermore, using loudspeakers in
places of worship increases the possibility of
intolerance. Therefore, the socialisation of
moderate attitudes should continue to be

promoted among religious people to cover the
possibility of intolerance, which can occur at
any time.

This study is limited because it focuses
only on one group of religious adherents,
Christians, and excludes Muslims as actors.
Furthermore, this study excludes culture and
cultural analysis, which is important in
formulating religious tolerance, especially in
Tana Toraja.
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